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Togetherness in Diversity 

Same-Gender Weddings in German Congregations Today

A Brief Outline, some Arguments and an Appeal
Ben Khumalo-Seegelken( 
Abstract

Readers in Southern Africa and elsewhere should gain a brief but comprehensive insight into the state of affairs with regard to the institution of ‘same-gender church-weddings’ as urging priority for theology and Christian identity in an average protestant congregation in Germany today especially since the passing of the law in 2001 instituting the rights and obligations of same-gender couples. The differentiation between a wedding ceremony and the contractual act of getting married has to be borne in mind throughout. 
The row of debates and resolutions in congregations and governing bodies of the protestant Church on homophobia which preceded the ongoing introduction and promotion of ‘same-gender church-weddings’ (gleichgeschlechtliche Partnerschaftssegnungen) is presented in this essay in exemplary manner in the context of theological workshops, meetings and conferences in one of the regional member-churches of the Evangelical Church in Germany (Evangelische Kirche in Deutschland: EKD) dating as far back as 1968 and recalling significant milestones in one local congregation.  
Handbooks availing arguments and reports for consideration in debates, workshops and meetings are cited in conjunction with contrasting arguments and appeals involving lesbians and gays themselves; this is meant to enable readers outside Germany to hopefully assess the intensity and comprehend the theological passion and enthusiasm underlying the ongoing strife for equal rights in German congregations today. 
Confession of faith in the most uncertain terms and a call to repentance directed to the institutionalised Church far beyond the sphere of a local protestant congregation in Germany today – that is the author’s perception and opinion about the ongoing strife by lesbians, gays, bisexuals, transgender and intersexuals (LGBTI) against discrimination and denunciation and their demand for ‘same-gender church-weddings.’
One milestone shimmers already ahead of this survey:  ‘Same-Gender Weddings in Southern African Congregations Today’ - how far are we already?   
I

Decision-making bodies in the congregations and governing councils  (synods) of the protestant Church in Germany
 indulge repeatedly into highly controversial public debates when faced with the challenge that anybody sharing life and love with a partner of the same gender – lesbians and gays – be welcome and accepted unconditionally and no longer be discriminated against, despised or condemned. 
The recent wave of the public debate on homophobia
 is going on since the late 1960s and gained momentum in inner-church circles when the government passed the law in 2001 laying down the rights and obligations of same-gender marriages
, the Lebenspartnershaftsgesetz (LpG). The Ecumenical Group "Homosexuals and Church" - Homosexuelle und Kirche (HuK) e.V. -, a free alliance of men and women that are interested in a critical and constructive examination of the links between homosexuality and Church, has been spearheading this challenge and monitoring the ongoing consultations since its inception in 1977. 

The controversy concerning ‘same-gender weddings in our congregations today’ sparked off when in 1987 the executive committee (presbyterium) of the Markus Congregation in Duesseldorf, a city-congregation in the Evangelical Church of the Rhineland (Evangelische Kirche im Rheinland: EKiR), one of the twenty-two regional-churches  of the EKD,
 had - after tabling the matter in a general meeting for discussion as prescribed - responded positively to the request made by two women living together as a same-gender couple in that congregation and wishing to celebrate their “church-wedding”
 on the premises and in the sanctuary of their congregation including receiving benediction through their pastor as is always the case on opposite-gender weddings.
 
Opinions and arguments in favour of and against the decision as well as ideas and proposals on measures considered to be appropriate started making headlines in the local press and being discussed in growing circles reaching out up to neighbouring congregations and community centres. The debate over ‘same-gender church-weddings, yes or no’ soon occupied personalities and institutions far beyond the sphere of that one particular congregation in the city of Duesseldorf. 
This exchange of perceptions took up from time to time forms of a (verbal) confessional war threatening to tear the Christian community in and around Duesseldorf apart and cause church-tax paying members to ultimately renounce their membership and walk out of the EKD in big numbers in protest. It gained momentum and aroused more public attention when in 1988 the general administrative office (Landeskirchenamt) of the EKiR nullified the resolution that had been taken and implemented by the Markus Congregation in 1987 in favour of a ‘blessing ceremony concerning a same-gender couple within a church-service’ and called on the highest decision-making body of the EKiR, the Synod, to place the issue on its agenda:  
As basis for discussions the Synod issued a reader in 1992 entitled “Homosexuelle Liebe” (Homosexual Love).
 It had been worked out by interdisciplinary teams of experts on various aspects of sexuality and ethics.
 Each of the over 2.000 local congregations throughout the geographical and confessional area of activity of the EKiR was invited to participate by encouraging its members and interested neighbours to exchange experiences and perceptions on the basis of the reader and take a stand which was to be communicated to the general executive office by the end of 1993 for discussion in the decision-making process of the Synod of the EKiR probably in 1995.
  

Going through the various opinions and arguments that were made in favour of and against a ‘blessing ceremony concerning a same-gender couple within a church-service’ today, one notices that almost each one of them makes reference to the Bible – the „holy scripture“; some opponents take pains to construe the plausibility of their arguments with methods and notions reaching partly as far back as to the ‘protestant heritage’ from the Reformation. 
Since 1995 nine of the twenty-two regional member-churches of the EKD have in the meantime passed a positive resolution on the issue.
 Consultations and controversial debates in congregations and regional synods of the EKD are still far from ultimately being regarded as about to be concluded. The Ecumenical Group "Homosexuals and Church" - Homosexuelle und Kirche (HuK) e.V. – and other pressure- and interest-groups shall, I presume, be on tour for some years to come.
 
II

The next phase of the anti-homophobia move had been inaugurated: Two of the twenty-two regional member-churches of the EKD, the North Elbian Evangelical Lutheran Church (Nordelbische Evangelisch Lutherische Kirche) and the Evangelical Church of the Rhineland (Evangelische Kirche im Rheinland: EKiR), a Lutheran and a United regional church, took - each in its own geographical and confessional area of the activity - measures of exemplary nature that added a new dimension to the ongoing discussion.  The Synod of the EKiR resolved in 2009: 

“Pastors and church-officers in same-gender partnerships shall in terms of the Alimentation- and Maintenance-Regulations of the Evangelical Church of the Rhineland be entitled to the same rights as opposite-gender couples, widows and widowers. Church employees in same-gender partnerships attain herewith entitlement to weighting-allowances and surviving-dependents’ maintenance like opposite-gender couples and have parity of treatment to church-officials …

Lesbian and gay pastors and church-officers in two regional member-churches of the EKD at last receive the monthly allowances that are part of their wages and salaries that up to then had simply been withheld
 owing to the fact that the lesbian and gay pastors and church-officers do not complying to the norm imposed by the mainstream in our society – ‘opposite-gender partnership’, which is tantamount to tacit compulsion to heterosexuality.

The two milestones - ‘same-gender church-wedding’ and ‘equal pay for equal work’ – having at least ultimately been brought to sight, where are we today? 
Of course, neither the milestone concerning ‘same-gender church-wedding’ nor the amendment leading to ‘equal pay for equal work’ does at all imply that opposite-gender marriages and same-gender partnerships had now been ‘declared identical’; these symbolic acts, however, ‘integrate’ the same-gender partnerships into the normality of institutionalised religiousness and into  alimentation and maintenance regulations of a public institution. 

Are the remaining twenty regional member-churches of the EKD soon to follow suit and emulate these resolutions in their areas of activity?
  To what extent do non-protestant Churches and other religious organisations take notice of the ongoing process of inner-church awakening and activity against homophobia and discrimination? How and with which arguments do `ordinary´ members of a congregation – parents, brothers and sisters, sons and daughters, relatives, neighbours, colleagues of a lesbian or a gay person –, who themselves might be lesbian or gay or not, participate in the ongoing discussion?

The question stands: On what reason would anybody in a protestant congregation in Germany today
 still resist making an end to the exclusion of and the discrimination against lesbians and gays in the day-to-day life of their Church?

III

If we resort to consulting the Bible in trying to substantiate an opinion in favour of or against the unconditional acceptance of those among us who are lesbian, gay, bisexual or transgender, we should bear in mind that whilst the Bible, indeed, is often just the right directional aerial in a given decision-making process, it is, of course, by no means a recipé-book. Consequently, not only just one verse or chapter, but the entire context of God’s doings and dealings in the world stands to be examined when trying to find out about God’s perspectives for the lives of people and peoples today.

Some verses and chapters of the Bible are  quite often brought into play with the intention to degrade and humiliate persons of same-gender identity and in an attempt to construe reasons why these people may or should - in obedient implementation of God’s Will - be denounced and condemned.    None of those particular verses and chapters condemning same-gender intimacy and sexuality
, however, is about two adults or youth who love one another, are self-determined, act in mutual consent and take  responsibility and care for each other as a couple. Not ‘love in a same-gender partnership’ is the subject in these selected passages. Remarkably enough: the whole lot of them are quiet about female homosexuality. Female sexuality as such – not to mention lesbian sexuality - is a marginalised issue in large parts of the Bible
.  A search for some statement or other in the teachings and sermons of Jesus of Nazareth in favour of or against ‘love in a same-gender partnership’ ends without success.

What might likely be smiled at and hastily dismissed by representatives of mainstream thinking in the institutionalised church as merely a negligible whim, is in fact a deeply rooted confession of faith and a call to repentance: Same-gender couples approaching the decision-makers in their local congregations with a request to celebrate their wedding under the same conditions as everybody else, express – by so doing – the conviction that they are not less human than anybody else and they draw the attention of everybody else to the fact that the congregation is incomplete as long as only a selected number claims exclusive rights and privileges.  The standpoint of the Evangelical Church of the Rhineland (EKiR) is plausible and convincing – namely:
     
“If the seven Bible passages that condemn male homosexuality (Gen. 19:1-11; Lev. 18:22; Judg. 19:22-25; Rom. 1:27; I Cor. 6:9; I Tim 1:10) were understood to be meaning that any act of same-gender intimacy and sexual intercourse were as a matter of principle forbidden, and if the passages on Creation (Gen 1:27;   2:18-25) and their reflection in the teachings and sermons of Jesus (Marcus 10: 6-9) were taken for an anti-homosexual so-called `Biblical image of humanness´ in terms of which human-beings are ethically compelled to be heterosexual,  then, naturally, is a liturgical celebration and blessing of a same-gender couple out of question.


“If, however, the seven Bible passages that condemn male homosexuality were (like every Bible passage) read and understood in a differentiating manner, then no general prohibition of same-gender intimacy could be deduced from there.  And if the passages on Creation pertaining to sexuality were to be understood as `accounts open to interpretation´ - statements that could be applied also to „love in a same-gender relationship“, even though they are not about it, just as much as they already quite often get brought into play in connection with sexual activities of women about which these passages are, as is known, notoriously quiet - then love in a same-gender relationship should be approved of.” 

Those resorting to the Bible in trying to substantiate their opting against lesbians and gays being accepted and equally respected, deliberately overlook the fact that the Bible has as basis for its content instances and ways of life that have to be understood in their own context in order to be applied with some degree of congruence to instances and ways of life not identical to those. The Bible cannot simply be superimposed on any issue; it has to be read and interpreted in the light of confession of faith in the Creator of Heaven and Earth – the Creator of every being. The facts one today has about same-gender intimacy and sexuality should, indeed, suffice to enable theologians to argue in a more differentiating manner and reach decisions applicable to questions and challenges of today.

IV
The narratives and reflections in the Bible relate about people of old who have become significant to later generations in that they in their times continually or ultimately associated the good, hard and incomprehensible experiences in their lives with and ascribed them to one Supreme-being, God. God as we read of him in the Bible has become to be known to people of today as the one who chose to be closest to human nature especially through one human-being in Nazareth, Jesus. Jesus of Nazareth – so says the Bible - gave those who sought to lead a fulfilling life in emulation of God’s love a precept – a commandment: “Love one another!”
 Anyone intending to live in compliance with God’s plan for a peaceful world can discern from this one particular precept the condensed fullness of what human nature can expect from the perspective presented by God through Jesus. Jesus speaks of this one commandment meant to guide those intending to live in anticipation of the realisation of God’s perspectives for the World.  Consequently, Christians – people concerned with keeping their lives in line with God’s love personified in Jesus of Nazareth – will, in questions demanding an answer or orientation, seek guidance in the light of the commandment of unconditional love to one another.
When those who have accepted appointment to share the responsibility of leading and administering the Church or one of its congregations nonetheless think that they could decide against certain persons partaking of or receiving God’s blessings - be it at the occasion of their wedding as a same-gender couple -, such officers and clergy fall by so doing into blatantly contradicting God’s notion and deed of love that embraces every being; then God has always been in community even with each and  everyone of those under scrutiny today who someday took notice of one another, realised that they were meant for each other and ultimately each took the decision to commit themselves to one another for good or for worse.   God avails to them what they need for their daily life and even more: God blesses them.  That, what we officers and clergy do in our services and ceremonies on our confined premises is at best an attempt to comprehend and to illustrate what already holds and is indisputable in God’s view.  It is nothing but contrary to `God’s logic´ to even arouse the erroneous impression that we protestant Christians or anybody else had at all still to deliberate whether lovers could or should partake of or receive God’s blessing or not.  Such „(conditional) blessing“ which much clergy occasionally think to can give or withhold, is devoid of even the slightest association with the source of the love Jesus of Nazareth lived and died for: Such notions and tactics are extremely unchristian. 

One could at this point perhaps object and hint: Those opposing the institution of ‘same-gender church-weddings’ are not denying lesbians and gays Christian love and fellowship; it is only the blessing of same-gender partnerships that they oppose. I maintain in reply: Something very essential must have gone wrong somewhere, if on the one hand one would declare: „We love you!“, on the other, however, emphasize: “Good wishes and unconditional acknowledgement as fellow human-beings and fellow followers of Christ would, however, just be too much!”  Such “love” is in my eyes, indeed, not only contrary to the unconditional love that God holds in prospect for the world, it is fake and pretentious and deserves nothing but scorn and derision.

V

The insights based on the Reformation impress upon  us that it is, of course, erroneous and frivolous for anybody to arouse the impression as if the Church or anybody else could - through any recitations or ceremonies - cause anything to come into being which God had not already brought about when creating Heaven and Earth. Fire-fighting appliances – and anything else one can imagine – get ‘consecrated’ throughout the country day-in and day-out - by protestant theologians for that matter - without the slightest hesitation. Human-beings, however, are expected to remain unwelcome, despised or condemned! 
Celebrating a ‘same-gender church-wedding’ on the premises and in the sanctuary of their congregation including receiving benediction through their pastor as is always done, parents, brothers and sisters, relatives, friends, neighbours and colleagues can join the lesbian or gay couple in thanking God for having let them discover their love for one another and for having been with them all along and affirm the love God gives so indiscriminatingly and richly. Since 1987 when the Markus Congregation in Duesseldorf made the move and set the ball rolling, hundreds of congregations have shown creativity and fantasy
 in favour of ‘same-gender church-weddings’ and contributed considerably to the good progress in the ongoing strife against homophobia and discrimination among Christians in our country.
In conclusion I contend: Same-gender couples have always been and shall always be there – married or not married. Purposely and unintentionally also the protestant Church has been part of the crusade over centuries to persecute and denounce the minority of lesbian, gay, bisexual and transgender individuals and couples in our society. With an open Bible in the hand and on the basis of the improved knowledge about matters concerning lesbians, gays, bisexuals and transgender today, the youth, men and women in congregations and governing bodies of the Church will hopefully also in future differ in opinion, earnestly quarrel and strive to find ways away from erroneous paths and crusades of persecuting others. Our Church ultimately realises that it is supposed to be a community founded on and destined to diversity. Same-gender adults and youth take like anybody else in increasing numbers their rightful place in their congregation and elsewhere. The controversy within the protestant community in Germany goes on – rightly so!

BIBLIOGRAPHY

Evangelische Kirche im Rheinland, Homosexuelle Liebe, (Duesseldorf:EKiR,1992): 71 pages. 
Evangelische Kirche im Rheinland, Diskussionspapier fuer die Gemeinden und Kirchenkreise der Evangelischen Kirche im Rheinland, `Sexualitaet und Lebensformen´ sowie `Trauung und Segnung´, Duesseldorf: EKiR, 1996
Evangelische Kirche im Rheinland, Pressemitteilung, Duesseldorf: EKiR, 15.01.2009
Monika Barz/Herta Leistner/Ute Wild, Hättest Du gedacht, daß wir so viele sind? Lesbische Frauen in der Kirche. Stuttgart: Kreuz-Verlag, 1987
Herbert Haag/Katharina Ellinger, Stört die Liebe nicht. Die Diskriminierung der Sexualität - ein Verrat an der Bibel. Walter-Verlag, Olten 1986
Thomas Grossmann, Eine Liebe wie jede andere. Mit homosexuellen Jugendlichen leben und umgehen. rororo-Sachbuch Reihe Elternrat, 7834, 1984
Homosexuelle und Kirche (HuK) e.V., Segnung-Uebersicht: http://huk.org/aktuell/segnung-uebersicht.htm )
K.-P. Jörns, Segen - und kein Fluch? Überlegungen zur Einheit Gottes im Vorfeld der Praktischen Theologie. in: Berliner Theologische Zeitschrift 1, 1984, 255-278
Ben Khumalo-Seegelken, Gemeinschaft der Verschiedenen, in Homosexualität und Migrationsfamilien. Handbuch fuer Multiplikatoren, Lesben- und Schwulenverband in Deutschland (LSVD) ed., (Berlin: LSVD/Bundesministerium für Familie, Senioren, Frauen und Jugend, 2007):40-44.
Gabriel Looser, Gleichgeschlechtlichkeit ohne Vorurteil. (Zeitbuchreihe Polis, Bd. 5). Friedrich Reinhardt Verlag, Basel 1980
Wunibald Müller, Homosexualität - eine Herausforderung für Theologie und Seelsorger. Mainz: Grünewald-Verlag, 1986
W. Schenk, Der Segen im neuen Testament - eine begriffsanalytische Stu​die, 1967
Wolfgang Schürger, Segnung von gleichgeschlechtlichen Paaren. Bausteine und Erfahrungen. Guetersloh, 2002.

Helmut Thielicke, SEX. Ethik der Geschlechtlichkeit. Tuebingen: Paul Siebeck. 1966
Susanne von Paczensky, Verschwiegene Liebe. Zur Situation lesbischer Frauen in der Gesellschaft. C. Bertelsmann Verlag, 1981
C. Westermann, Der Segen in der Bibel und im Handeln der Kirche, 1981
Hans-Georg Wiedemann, Homosexuelle Liebe. Für eine Neuorientierung in der christlichen Ethik. Kreuz-Verlag, Stuttgart, 2. Auflage 1989
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� The Protestant Church in Germany (Evangelische Kirche in Deutschland - EKD), also known as the Evangelical Church in Germany, is the federal body of the twenty-two Lutheran, Reformed and United regional churches (Landeskirchen). German Protestant church structures are based on federal principles at all levels: Each local congregation is responsible for Christian life in its own area, while each regional church has its own special characteristics and retains its independence. Without in any way diminishing this autonomy, the EKD carries out joint tasks with which its members have entrusted it. The EKD has the following governing bodies, all organised and elected on democratic lines: the Synod, the Council and the Church Conference. They are responsible for fulfilling the EKD's tasks as laid down in the constitution of the EKD. 





63.7 % of the total population of 82,314,906 inhabitants in Germany are Christians by confession; 25,100,727 of whom are members of the Evangelical Church. (Source: EKD, Statistic, 2006: � HYPERLINK "http://www.ekd.de/aktuell_presse/news_2006_06_20_2_statistik.html" ��http://www.ekd.de/aktuell_presse/news_2006_06_20_2_statistik.html� ) 





� Although the paragraph of the criminal law rendering sexual acts between males above the age of 14 a punishable offence was repealed in 1994 - mainly as a result of growing awareness and improving knowledge about sexuality and human rights, prejudices, mobbing and physical violence against lesbians and gays, homophobia, still prevail in many parts of the civil and religious community in Germany and necessitate continued efforts in education and public enlightenment in cooperation with LGBTI-organisations (lesbian-, gay-, bisexual-, transgender- and intersexuals’-organisations) and gender-equity projects in different ways.





� The term “marriage” (Eheschliessung) shall in our discussion apply to any union between two males or two females or between a female and a male that has been duly certified in terms of the laws of the country for the regulation of the rights and obligations of couples interpersonally and otherwise. “Wedding” (Trauung) shall mean the festivity to celebrate a marriage usually held on church-premises and including receiving benediction through the pastor on duty.





� These are the following twenty-two regional churches lying over the whole territory of the country: Evangelical Church of Anhalt; Evangelical Church of Baden; Evangelical Lutheran Church in Bavaria; Evangelical Church Berlin - Brandenburg - Silesian Oberlausitz; Evangelical Lutheran Church in Brunswick; Evangelical Church of Bremen; Evangelical Church in Central Germany; Evangelical-Lutheran Church of Hanover; Evangelical Church of Hesse und Nassau; Evangelical Church of Hesse Electorate-Waldeck; Church of Lippe; Evangelical-Lutheran Church of Mecklenburg; North Elbian Evangelical Lutheran Church; Evangelical-Lutheran Church of Oldenburg; Evangelical Church of the Palatinate; Pomeranian Evangelical Church; Evangelical Reformed Church in Bavaria and Northwestern Germany; Evangelical Church of the Rhineland; Evangelical Lutheran Church of Saxony; Evangelical-Lutheran Church of Schaumburg-Lippe; Evangelical Church of Westphalia and the Evangelical Church of Württemberg.





� A wedding ceremony on church-premises involving clergy and/or church-officers - a “church wedding” (kirchliche Trauung) - is still common praxis among members of Christian churches in Germany although such a ceremony does not substitute the marriage-ceremony that in any case is the responsibility of the State (not the Church) and is conducted by the local Registrar of Marriages, Births and Deaths, actually constituting the legal relationship between the two persons marrying.  Merely a diminishing number of couples does at all still wish or undertake to celebrate a “church wedding” (kirchliche Trauung) in recent decades. They substantiate their wish with reference to their faith and their quest for affirmation and recognition in their religious community.





� In 1968 agreement had been reached that „a same-gender partnership can bear the same characteristics as an opposite-gender partnership … Inasmuch as husband and wife can in their union as spouses find refuge from loneliness, so can lesbians and gays in their same-gender partnerships as well. Also between homosexuals there is love in its best form, embracing body, soul and spirit. Consequently, for a lesbian or a gay person it should not be something unknown to long to remain together with a same-gender partner `till death do us part´!” (Oeffentlichkeitsausschuss. 1968. in: EKiR. Homosexuelle Liebe, page 53).





�  Evangelische Kirche im Rheinland, Homosexuelle Liebe, (Duesseldorf:EKiR,1992): 71 pages.





� Chapter IV is entitled “How we tried to examine homosexual love guided by the Bible” and approaches the issue from the following angles: 1. Sexuality in the area of conflict between old and new Creation; 2. Sexuality under Christ’s Reign (I Chorinth 7); 3.Sexuality and Love; 4. Homosexual Love  5 Community of opposite-gender and same-gender Lovers in one Christian congregation (page 47-56)





� In 1995 the Synod of the EKiR passed a resolution that – on the one hand – took a clear stand against the discrimination and humiliation of lesbians and gays and demanded that they be accepted unconditionally within the Christian community, and – on the other hand – pointed out that the theological standpoints of the decision-making bodies in the various local congregations and circuits differed noticeably from one another – a state of affairs resulting from the differing perceptions on issues relating to Sexuality, Marriage, Partnership without a Marriage-Licence and appropriate Interpretation of the corresponding Bible passages (Resolution 62/LS 1995). It became clear that the theme `Homosexuality´ can be addressed adequately only in the context of the more complex theme `Sexuality – Marriage – Ways of Life´, and that the exchange of perceptions on `Wedding and Benediction´ needed a thorough preparation. That was in some way already a preparatory step towards the possibility of agreeing to the institution of Blessing Ceremonies for unmarried and same-gender Couples.  





� These are: Evangelical Church Berlin - Brandenburg - Silesian Oberlausitz; Evangelical Lutheran Church in Brunswick; Evangelical Church of Bremen; Evangelical Church of Hesse und Nassau; North Elbian Evangelical Lutheran Church; Evangelical-Lutheran Church of Oldenburg; Evangelical Church of the Palatinate; Evangelical Church of the Rhineland; Evangelical Church of Westphalia.





� As far as the Roman Catholic and other Churches and religious organisations are concerned, they are preoccupied with either simply ignoring and evading the challenge altogether or on repeated occasions refusing even to acknowledge the fact that same-gender couples in our country have in the meantime attained the rights and obligations they had been fighting for – an irreversible civil status in a democracy in the 21st century.  Whether and how far those institutions could still generally be acceptable as relevant and competent participants in public discourse on ethical issues, stands to be seen. 





� The EKiR set an example and created a precedent not only within the EKD, but also as far as the Government of the County of North-Rhine Westphalia is concerned.  As a matter of principle the Synod resolved in favour of normalising the basics of the wages and salaries for the employees of the EKiR, taking into account that only twelve same-gender couples were on record with resultant additional costs amounting to 19,740 Euro per year. (EKiR, Pressemitteilung. 15.01.2009. Translation and accentuation: BK-S) In the explanation, however, emphasis is made to the effect that this resolution does not purport to indulge in the ongoing discussion concerning the ethical assessment of same-gender partnerships.  





� This amendment does by no means imply that opposite-gender marriages and same-gender partnerships had been ‘declared identical’; it, however, ‘integrates’ the same-gender relationships into the Alimentation and Maintenance Regulations of the Protestant Church of the Rhineland. 





� Whereas eight regional member-churches of the EKD are still (or once more) in the process of debating about whether they would allow for ‘same-gender church-weddings’ in their congregations or not (these are: Evangelical Lutheran Church in Bavaria; Evangelical Church of Bremen; Evangelical-Lutheran Church of Hanover; Church of Lippe; Evangelical Church in Central Germany; Pomeranian Evangelical Church; Evangelical Reformed Church in Bavaria and Northwestern Germany; Evangelical Church of Württemberg), six have already taken a resolution against (these are: Evangelical Lutheran Church in Bavaria; Evangelical Church of Baden; Evangelical Church of Hesse Electorate-Waldeck; Pomeranian Evangelical Church; Evangelical Lutheran Church of Saxony; Evangelical Church of Württemberg) and four (Evangelical Church of Anhalt; Evangelical-Lutheran Church of Mecklenburg; Evangelical Church in Central Germany; Evangelical-Lutheran Church of Schaumburg-Lippe) have not even started discussing the issue. (Source: HuK. Segnung-Uebersicht. � HYPERLINK "http://huk.org/aktuell/segnung-uebersicht.htm" ��http://huk.org/aktuell/segnung-uebersicht.htm� )





� 63.7 % of the total population of 82,314,906 inhabitants in Germany are by confession Christians; 25,100,727 of whom are members of the Evangelical Church. (Source: EKD. Statistic. 2006. � HYPERLINK "http://www.ekd.de/aktuell_presse/news_2006_06_20_2_statistik.html" ��http://www.ekd.de/aktuell_presse/news_2006_06_20_2_statistik.html� ) 








� Gen. 19:1-11; Lev. 18:22; Judg. 19:22-25; Rom. 1:27; I Cor. 6:9; I Tim 1:10.





� Women in instances of sexual intercourse use, if at all, to be depicted either as merely passive vessels into which prestigious men deposit their sperm to reproduce and uphold their names or as restless hunters for stallions to cover and provide them with the seed for possibly countless descendants!  


     


� EKiR, Diskussionspapier fuer die Gemeinden und Kirchenkreise der Evangelischen Kirche im Rheinland, `Sexualitaet und Lebensformen´ sowie `Trauung und Segnung´, (Duesseldorf: EKiR, 1996): 94; translation and accentuation: BK-S.





�  ‘I give you a new commandment: love one another; as I have loved you, so you are to love one another. If there is this love among you, then all will know that you are my disciples’. (John 13:14-15)


� Orders of Service and Church-Ceremonies including Same-Gender Weddings are increasing in number and variety in recent years. Students and practitioners in Theology are generally keen to diversify and intensify the contacts with individuals and couples in local congregations as well as with interest groups like the Ecumenical Group ‘Homosexuals and Church’ (HuK).  The author of this article has - since the Markus Congregation in Duesseldorf gave the epochal impulse in 1987 – been consulted by hundreds of individuals and couples for counselling, has published theological reflections and practical liturgical models and has served several times as liturgist and preacher in ‘same-gender church-weddings’. 





